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Nadav and Avihu Sacrificed Their Lives in Place of Their Father Aharon
Who Yearned to Atone for the Cheit HaEigel

In this week’s parsha, parshas Acharei, we read (Vayikra 16,
1): 'm nR .M ' 1Y BRSPS (TR 13 I N1 AN 1w YR s
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“siy1p’y oR1 ARVMY 1P 13 182 wripn—Hashem spoke to Moshe after
the death of Aharon’s two sons, when they approached before
Hashem, and they died. And Hashem said to Moshe: Speak
to Aharon, your brother—he may not come at all times into
the Sanctuary, within the “parochet” (curtain), in front of the
“kaporet” (cover) that is upon the “aron,” and he will not die;
for with a cloud I appear upon the “kaporet.” With this shall
Aharon come into the Sanctuary—with a bull, a young male of
cattle, for a “chatat” and a ram for an “olah.”

Rashi comments on the juxtaposition of the death of Aharon’s two
sons and HKB”H’s warning to Aharon: nsa w7ipit UR ny Y52 R12° URY’
“ns>1aY-- he may not come at all times into the Sanctuary, within the
“parochet.” Based on the Toras Kohanim, Rashi explains that Aharon
was prohibited from entering the Kodesh HaKodashim throughout the
year with the exception of Yom HaKippurim; so that he would not die
as his two sons did—in their attempt to offer the “ketores” (incense) in
the Kodesh HaKodashim. Here are the words of Rashi:
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What is the Torah teaching us? Rabbi Elazar ben Azaryah
provides a parable. It is comparable to a sick person who is
visited by a doctor. He instructs him not to eat cold food and
not to lie in a damp, chilly place. Another doctor comes and
says to him, “Do not eat cold food, and do not lie in a damp,
chilly place, so that you will not die like so-and-so died.” This

one roused him more than the first. Therefore, the passuk
states: “After the death of Aharon’s two sons.”

“And Hashem said to Moshe:
brother—he may not come . . .” so that he will not die the
way that his sons died. For, if he comes, he will die. For, I
always appear there with My pillar of cloud; and because the
revelation of My Shechinah is there, he should take care not
to come there regularly. This is the simple interpretation of
the passuk. According to the Midrashic interpretation, the

Speak to Aharon, your

passuk informs us that he may not come into the Sanctuary
except with the cloud of the “ketores” on Yom HaKippurim.

Let us present several perplexing issues which are worth
reconciling. Why did HKB”H admonish Aharon not to enter the
Kodesh HaKodashim, so that he would not die in the manner that
his sons died? Most certainly, even if his sons hadn’t died, Aharon—
the holy and pure Kohen Gadol—would have heeded HKB”H’s
warning to the letter of the law: “w11pn1 X ny Y53 8122 Y81"-- he may
not come at all times into the Sanctuary. So, why was it necessary
for HKB”H to add the fact that he shouldn’t die like his sons did?

Additionally, the passuk states: “yamx »13 »21w nm »anx"—after the
death of Aharon’s two sons. It does not identify them as Nadav and
Avihu. In fact, the Zohar hakadosh (Acharei 56b) notes this oddity:
RRYW AR\ Y a7 RITENRT 3721 N1 K, AK 101 137,190 915 01w 1 R
“qm a3 P R AR 3 aw—the passuk should have mentioned
their names; we know that Nadav and Avihu were his sons.

They Approached Hashem
and Died a Sudden Painless Death

Let us begin our inquiry by presenting the commentary of the
Ohr HaChaim hakadosh regarding the words: “After the death of
Aharon’s two sons, when they approached before Hashem, and
they died.” He explains that they come to teach us that Aharon’s
two sons died, because they got too close to Hashem; their lives
expired due to their extreme devotion, consistent with the notion
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of (Shir HaShirim 5, 6): “27a iRy *war’—my soul departed at
His decree! Here are his holy words of inspiration:
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He explains that this is the concept of the “divine kiss” by which the
tzaddikim die—"“misas neshikah.” There is one difference, however;
in general, the kiss approaches them (the tzaddikim); in this instance,
they approached Hashem, as indicated by the passuk.

The Ohr HaChaim teaches us an important principle regarding
the deaths of Nadav and Avihu. Not only did their lives expire
due to their extreme closeness and devotion to Hashem, but they
sacrificed their lives willingly for the sake of “kedushas Hashem.”
We must endeavor to explain why Nadav and Avihu saw fit to
sacrifice their lives for the purpose of sanctifying the holy name
on the day of the inauguration of the Mishkan.

Furthermore, we must attempt to reconcile the Ohr HaChaim'’s
incredible explanation—that their lives expired by virtue of a
“divine kiss”—with the Torah’s explicit statement that they died,
because they offered an alien fire—"aish zarah”--without being
instructed to do so. For, it states in parshas Shemini (Vayikra 10,
1): mamop by 1w WR T2 12N INNMKR YR RPN 272 1IN 222 mp”
1IN BN ORI 0185 WR RN, ORIR 718 RY WK 11 OR 1Y 13
“= s1:3%—the sons of Aharon, Nadav and Avihu, each took his
fire-pan (“machtah”), they put fire in them and placed incense
upon it; and they brought before Hashem an alien fire that
He had not commanded them. A fire came forth from before
Hashem and consumed them, and they died before Hashem.

Additionally, we find another dimension regarding the extreme
kedushah of Nadav and Avihu. In parshas Shemini, immediately after
their deaths, Moshe reveals to Aharon (ibid. 3): K118 DX mwn 2R
“9mrIR D171 735K DY T 218 Ut wepN 231pa ARy ‘1371 awk—Moshe said
to Aharon: Ofthis did Hashem speak, saying: “I will be sanctified
through those who are close to Me, and I will be honored before
the entire people”; and Aharon fell silent. Rashi comments:
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“Of this did Hashem speak . ..” Where did He speak? “I
shall meet there with Bnei Yisrael, and it shall be sanctified
through My honor.” Do not read this word as »11253—through
My honor—but rather as »1313n3—through My honored ones.
Moshe said to Aharon, “Aharon my brother, I knew that the
House would become sanctified through those intimate with
the Omnipresent. I was under the impression that it would
be either through me or through you. Now I see that they are
greater than me and you. .. “and I will be honored before the
entire people”: When HKB”H carries out judgment against the
tzaddikim, He is feared and exalted and lauded; if it is so with
these, it is all the more so with the wicked. Thus it says: “G-d is
feared from Your Sanctuary.” Do not read 1wpnn—from Your
Sanctuary—but rather p»wmipan—from Your sanctified ones.

This teaches us an amazing fact. From the very onset, even
before the Mishkan was erected, HKB”H chose Nadav and Avihu
to sanctify His name via their deaths on that momentous occasion.
Conveying this point, HKB”H said to Moshe: “I shall meet there
with Bnei Yisrael, and it shall be sanctified through My honor.”
In other words, on the day that My Shechinah descends upon the
Mishkan, I will be sanctified through My honored ones—who will
die for the sake of “kedushas Hashem.” Moshe Rabeinu thought
that He was referring to himself or to Aharon. When he realized
that HKB”H chose Nadav and Avihu for this purpose, he concluded:
“Now I see that they are greater than me and you.”

Thus, we are presented with a confusing contradiction with
regards to the characters of Nadav and Avihu. On the one hand, as
attested to by Moshe Rabeinu, they were greater than Moshe and
Aharon. After all, HKB”H chose them to sanctify His name. This
coincides beautifully with the Ohr HaChaim’s notion that they died
by means of a “divine kiss”: “mmm 1 228 nnaapa”—as they drew
near to Hashem, they died. On the other hand, the Torah attests
to the fact that they offered an alien fire without being commanded
to do so by Hashem.

The Sons of Aharon Only Died
because They Taught a Halachah
in the Presence of Their Teacher Moshe

Iwould like to propose a solution to this perplexing riddle based
on the divergent viewpoints we find in the Midrash concerning the
sin of Nadav and Avihu, resulting in their unusual death. The divine
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Tanna, Rabbi Eliezer the great, teaches us a tremendous chiddush.
The only reason they died was because they taught a halachah in
the presence of their teacher, Moshe—as we have learned in the
Gemara (Yoma 53a): 1w Yy KUR 197K 13 10n KRY A0IR o an”
AN, F2TEN DY WK 1150 1IN 222 11027 (T-K RTP) W1 IR1 131 e vana ebn
“agrrrit 1 Noam i mawn 1A nTae W aby—Rabbi Eliezer says:
The sons of Aharon died only because they rendered a legal
decision (halachah) in the presence of Moshe, their teacher.
What did they expound? It states: “The sons of Aharon shall
place a fire on the mizbeiach.” They inferred from this passuk
that even though the fire comes down from heaven, there is a
mitzvah to bring fire from ordinary sources. Rashi explains:
“Even though they pronounced the correct ruling, they were
punished for not obtaining permission.” According to Rashi,
Nadav and Avihu ruled correctly; nevertheless, it was considered a
sin, because they did so in the presence of their teacher, Moshe.

At this point, we should make one point clear to avoid a
misconception. We should not think that every time they sacrificed
korbanos fire came down from the heavens. The Torah teaches us
that on the inaugural day of the Mishkan, in the times of Moshe, a
fire descended from above onto the copper mizbeiach (Vayikra 9,
24): “mvabmn nRiaown N namn by Yorn i anbn wr Rent'-- a fire went
forth from before Hashem and consumed upon the mizbeiach
the olah and the fats. That fire remained on the mizbeiach
until the times of Shlomo HaMelech. Then the fire moved to the
stone mizbeiach in the Beis HaMikdash. It remained there until
Menasheh the King of Yehudah removed the fire.

The source for this information is found in the Gemara
(Zevachim 61b): mam Hyn npbno: Ky ,nwn e onw | e ex’
A RIW 1Y Aphnoa KY mnbw mea e w1, mmby mva KON nwirmn
“awyro1—the fire that descended from heaven in the times of
Moshe did not depart from the copper mizbeiach until the
times of Shlomo; and the fire that descended in the times of
Shlomo did not depart until Menasheh came and removed
it. Rashi explains: 1ramt anooa ¥oy Pats nyonn nywaw apnoa &Y
“malw EPW 02aR nam own apbnoaw e e KUK mtpna tniR—“it
did not depart”: During the journeys (in the midbar), they
covered it with a copper pot and left it in its place. “Until the
times of Shlomo”: It departed that location and moved to the
stone mizbeiach that Shlomo built.

Hence, Nadav and Avihu inferred from the passuk: 197 223 12n21”
“narmn Yy wx 1on—that even though fire descended from heaven
on the day of the inauguration of the Mishkan and remained their
constantly; “w1m 1 R0any men’—it is a mitzvah to bring fire

from ordinary sources. From Rashi it is evident that Nadav
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and Avihu inferred correctly. So, when the Torah states that they
offered: “mmx m1x XY 2wK 171 WR'—it means that they were not
instructed by Moshe to bring that fire; rather, they rendered the
ruling themselves in the presence of their teacher. Therefore, the
Torah describes it as: “171wx’—an alien fire.

In fact, this explanation presents two difficulties. Firstly, there
is the question posed by the Maharsha on Rabbi Eliezer’s question
in the Gemara (Eiruvin 63a). How can it be suggested that they
rendered a halachic decision regarding an issue that is stated
explicitly in the Torah: “maran %y wx j1am 17K 223 1anar’--the sons
of Aharon shall place a fire on the mizbeiach. Furthermore,
according to the Gemara (Eiruvin 54a), Moshe Rabeinu taught
Aharon and his sons the entire Torah several times. That being
the case, how can we claim that they taught a halachah in the
presence of Moshe, when they were merely fulfilling a directive
stated explicitly in the Torah?

Secondly, there is the question posed by Tosafos (ibid.). The
passuk in question: “maran By WX on 1AAR 22 M is stated in
relation to the korbanos sacrificed by the kohanim on the outer,
copper mizbeiach. There the fire came down from heaven to
consume the korbanos, as it states (Vayikra 9, 24): 'n »nvn wx xxnt”
“araa by e 1171 ayn Yo X9 prabnn nx A nR namn by Yarnt—a
fire went forth from before Hashem and consumed upon the
mizbeiach the olah and the fats; the people saw and they
praised and fell upon their faces. Regarding those offerings, it
states that even though fire descended from above, it was still a
mitzvah to bring fire from a human source.

Now, in Torat Kohanim, we are taught that Nadav and Avihu
entered the Kodesh HaKodashim to burn the “ketores.”
HKB”H warns Aharon in this week’s parsha not to enter the

Hence,

Kodesh HaKodashim as his sons did throughout the year except
on Yom HaKippurim. This fact can also be deduced from the
statement in the Gemara (Sanhedrin 52a): e wx Yw poin 2w’
YW 1M0Ira 0wt 11 YW 110 0w 102511,P3IRY 1P W Up nhan
“m1aw1 mr—two strands of fire emerged from the chamber of
the Kodesh HaKodashim and split into four; two entered this
one’s nostrils and two entered this one’s nostrils; and they
consumed them.

So, how is it possible to claim that they entered the Kodesh
HaKodashim to offer the “ketores,” because they expounded on the
passuk: 2w 1 Nt wRAY 0 Yy a8, natan Yy wR s 1R s un
“grermt g Reany mien? This passuk and exposition do not pertain
to the Kodesh HaKodashim; the heavenly fire only descended to
consume the korbanos offered on the outer mizbeiach. These
questions are left unanswered, requiring further investigation.
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Nadav and Avihu Were Consumed as a
Form of Inauguration of the Sacrificial Service

[ was struck by a wonderful idea which I would like to offer up
on the royal table. First, let us provide the simple interpretation of
Moshe’s statement to Aharon after the deaths of Nadav and Avihu: s
“1a5R BP Yo 23 Y WK 931172 Ry 1 920t awr-- of this did Hashem
speak, saying: “I will be sanctified through those who are close to
Me, and I will be honored before the entire people.” As mentioned
above, Rashi comments: ,opnat mopynnt R nm oopeTes P ey tapmes”
“m7pwna 19w ys 1982 15 ox-- when HKB”H carries out judgment against
the tzaddikim, He is feared and exalted and lauded; if it is so
with these, it is all the more so with the wicked. It behooves us to
understand why HKB”H, the King of Kings, chose to sanctify His name
in this dramatic fashion--“@px »a11p2* through those close to Him—
specifically on the day of the inauguration of the Mishkan—the day on
which He rested His Shechinah on the Mishkan.

It is well-known that the purpose of building the Mishkan was
so that Yisrael could offer korbanos there, as the Rambam writes
(Hilchos Beis HaBechirah 1, 1): nwr 191 'm'y mos miwyh mwy nien”
o7 TP (M-113 MIRY) TMRIY Mws Dy Wi UK P, NEspn 12 2vepn
Sepw oal AT 12080 YR WYY 19WR MNINS whan: 120, wren

Furthermore, we are familiar with the Ramban’s opinion
(Vayikra 1, 9) that the reason HKB”"H commanded the sinner to
bring a korban as his form of atonement was: 1mwyanIx 21wMw 12"
7O RYIY 1813 7w 1T awew 1Y MIRTT,1wRasT 1aa RYRY Run 0o mR Y
WK, WAL NN WA2,1T AN 1T R 1379 18791,7171A0 11hn npYw K110
SapmaR swRn a0 13apt 12k While doing all of these things, the
person should recognize that he has sinned against his G-d in
body and soul, and it would have been fitting for his blood to
have been spilled and his body to have been burned—were it
not for the chesed of the Creator, Who accepted a substitute
from him. The korban provides atonement by providing its
blood in place of his blood, its life in place of his life and the
sacrificial animal’s major limbs in place of his major limbs.

According to this understanding, HKB”H willingly accepts the
sinner’s offering only on the condition that he performs teshuvah for
his transgressions. He must truly believe that he deserved to have
his own blood spilled, were it not for HKB”H’s mercy and kindness
to accept the sacrificial animal as his substitute. David HaMelech
expresses this fact as follows (Tehillim 51, 18): manx1mar y1ann Ry ="
“mran &Y @opbR o3 mawa 2 ,naws mn ooph mar aeen RY Ay —for
You do not desire a sacrifice, else I would give it; an olah You
do not want. The sacrifices G-d desires are a broken spirit; a
broken and contrite heart, O G-d, You will not despise.
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We can now appreciate why HKB”H chose to sanctify His name
specifically on the inaugural day of the Mishkan with the deaths
of Nadav and Avihu, as an example of: =yt %5 "1 9y1 wIpR 311p3”
“1aox. He did not want Yisrael to erroneously think that now that
the Mishkan was erected, they need not fear punishment from
HKB”H for their transgressions any longer; for, they could now
bring a korban to atone for their sins. Therefore, HKB”H arranged
to have His name sanctified by exacting judgment from tzaddikim,
such as Nadav and Avihu. In this manner, Yisrael would learn that:
“If it is so with these, it is all the more so with the wicked.”

Aharon Yearned to Sacrifice His Life
to Atone for the Cheit HaEigel

Continuing on along this exalted path, let us endeavor to explain
the deaths of Nadav and Avihu in greater depth. We know that
Aharon HaKohen chose to make the eigel for the people rather than
sacrificing his life for kedushas Hashem. Chur had already been
killed for refusing their request to make the eigel. Aharon figured
that if Yisrael killed him as well, there would be no hope of saving
Yisrael or remedying their transgressions. This is explained by the
Gemara (Sanhedrin 7a) elucidating the passuk (Shemos 32, 5):

STTYTR 737 AR MDY 93 1R 220 NAN LAINT a1 maTa 107 1R R
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“Aharon saw and built a mizbeiach before him.” What did he
see? Rabbi Binyamin the son of Yefes said in the name of Rabbi
Elazar: He saw Chur slaughtered before him. He figured: IfI do
not do as they wish, they will now do to me what they did to Chur,
and they will fulfill through me the words of the passuk (Eichah
2, 20): “Should a kohen and a navi be Killed in the Sanctuary of
Hashem.” As a consequence, there will never be a remedy for them;
therefore, itis preferable that they make an eigel—leaving open the
possibility that they will have a remedy by means of teshuvah.

This is explained at greater length in the Midrash (V.R. 10, 3).
It was for this reason that HKB”H chose to hand over the position
of Kohen Gadol to Aharon. The Midrash elucidates the following
passuk (Tehillim 45, 8): Tphx mopYx qrwn 19 Yy yw= R1wn 772 Nanx’
“pmarm 1ww me—You love righteousness and hate wickedness;
therefore, Elokim, your G-d, has anointed you with oil of joy
from among your peers.
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When Yisrael performed that ignoble deed, they originally
approached Chur. When he refused their request, they attacked
him and killed him. Next, they approached Aharon, asking him
to make them a god. Hearing their request, Aharon became filled
with fear. He deliberated as to how to proceed. They had already
killed Chur, who was a prophet. If they now killed him, a kohen,
they would in effect be fulfilling the passuk (Eichah 2, 20): “Should
a kohen and a prophet be slain in the sanctuary of Hashem,”
they would be exiled immediately. If they build the “eigel,” they
will be held accountable for this despicable act; it is preferable
that I be held accountable and not Yisrael. HKB”H said to Aharon:
For attempting to vindicate My children (loving righteousness)
and not wishing to hold them accountable (hating wickedness),
your G-d anointed you. From the entire tribe of Levi, only you
will be chosen to fill the position of Kohen Gadol.

Thus, we have an explicit source indicating that Aharon was
indeed ready and willing to be slain for the sake of kedushas
Hashem, as Chur was. Yet, he prevented himself from doing so,
in order to save Yisrael from extermination, even though it meant
making the eigel. Now, in the aftermath of the cheit ha'eigel, Moshe
Rabeinu came down from the mountain and gathered together all
of shevet Levi. They took up their swords and killed every person
that had sinned with the eigel. Then Moshe prevailed upon Yisrael
to perform “teshuvah sheleimah”—total, sincere teshuvah. It is
reasonable to conjecture, with the utmost fear and love, that at
that point, Aharon yearned to sacrifice himself for the sake of
kedushas Hashem, to atone for his part in the cheit ha’eigel. For,
although his intent was I’'shem shamayim—to spare Yisrael from
annihilation—nevertheless, his actions resulted in a tremendous
“chilul Hashem.” Furthermore, the Gemara states (Yoma 86a) that
there is no atonement for “chilul Hashem” until the day one dies.

This then is the significance of the passuk in parshas Shemini
(Vayikra 9, 7): nx1qnRum nx oyt namn YR 29 1R DR nwn s
“pyn 7ya1 T7v2 7831 nvy—Moshe said to Aharon: Approach the
mizbeiach and offer your chatas and your olah and provide
atonement for yourself and for the people. Rashi comments:
Moshe instructs him to approach the mizbeiach, because Aharon
was embarrassed and afraid to approach. Moshe said to him,
“Why are you embarrassed? This is what you were selected
for” The Ramban explains that he was embarrassed and afraid to
approach, because his participation contributed to the making of the
eigel. We can suggest thatthis is the message Moshe was conveying to
Aharon: “namaa7s% wia nnx my’--“Why are you embarrassed? This
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is what you were selected for.” On the contrary, precisely because
you sacrificed yourselfin order to save Yisrael from annihilation, you
were chosen to be the Kohen Gadol and to atone for Yisrael.

Nadav and Avihu Sacrificed Their Lives
in Place of Their Father Aharon

Now, let us accept the challenge and reconcile the difficulties
presented earlier. The Tanna Rabbi Eliezer said: XX 177K 12 1nn R5”
a5y 58, Mt Y W TS 190N 213 12027, W1 0N, 130 wn aa aebn e by
“w1r 1A N I oo 1 ntae wRaw-- The sons of Aharon died
only because they rendered a legal decision in the presence of
Moshe, their teacher. What did they expound? It states: “The
sons of Aharon shall place a fire on the mizbeiach.” They inferred
from this passuk that even though the fire comes down from
heaven, there is a mitzvah to bring fire from ordinary sources.
Recall that the Maharsha asks what halachah did they render in the
presence of their teacher, Moshe? The passuk specifically states that
the sons of Aharon must bring fire. We also presented the question
posed by the Tosafists. They note that the passuk in question deals
with the korbanos offered on the outer mizbeiach and not with the
burning of the incense in the Kodesh HaKodashim.

Based on what we have just discussed, let us propose an
explanation. Nadav and Avihu—who were as great as Moshe and
Aharon, according to Moshe Rabeinu’s own testimony—perceived
that their father Aharon yearned to sacrifice himself for the sake of
kedushas Hashem, in order to atone for his part in the making of the
eigel. They also perceived, as a result of their extreme kedushah,
that HKB”H did not wish him to actually sacrifice his life; He wanted
Aharon to serve Hashem with his entire being while alive in the
capacity of Kohen Gadol to atone for Yisrael. Therefore, they decided
to sacrifice their own lives in place of their father’s; they entered the
Kodesh HaKodashim to burn the ketores, even though they realized
that doing so was accompanied by great peril.

Yet, from where did they know that they were permitted to
take their father’s place and sacrifice their own lives in Aharon’s
stead? This is the allusion Rabbi Eliezer cleverly provides us with:
“121 e 2103 19 I B RYR 10 212 10 KRS —in other words, they
rendered a halachah in the presence of their teacher, Moshe; they
deduced something that Moshe had not revealed to them.

Rabbi Eliezer goes on to explain that they revealed that they were
entitled to sacrifice their own lives in place of Aharon’s: w17 "8
BRI TR 0TI WRTY 22 Y AR, M3t DY WK T0R 1IN 212 1R KA s
“or1n In other words, Nadav and Avihu ascertained through their
immense kedushah that when HKB”H said to Moshe: 7118 »13 1ana”
“mamrt Yy wK on--the sons of Aharon shall place a fire on the
mizbeiach—HKB”H was actually alluding to the fact that the sons of
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Aharon themselves should sacrifice their own lives in place of Aharon;
they should be consumed by fire in order to sanctify Hashem.

This, in fact, was their elucidation: “@w: 1 a7 wRAY 25y 9R"—
even though fire descends from the heavens to consume the korbanos
on the mizbeiach; “vrnt 1 Ran> men”"—nevertheless, they should
also sacrifice themselves on the fire to be consumed as atonement
for the cheit ha’eigel. Seeing as they ascertained this interpretation
on their own—i.e. they did not receive this interpretation from their
teacher, Moshe—it was considered as if they rendered a halachah in
the presence of their teacher.

Now, when the passuk states: i KY 2wK 191 WK ‘11 285 12mp»”
“amx-- and they brought before Hashem an alien fire that He had
not commanded them explicitly to bring. For, in general, HKB"H
does not desire human sacrifice; He desires that we bring korbanos
from animals. Yet, they performed this deed in the category of “eino
mitzuveh v'oseh”—one who performs a mitzvah without being
commanded to do so. For, they perceived that this was the will
of HKB”H, as alluded to by His statement: iy wx a0t 197K 223 102"
“marmart--the sons of Aharon shall place a fire on the mizbeiach.

According to this interpretation, it turns out that from the
perspective of the entire nation of Yisrael, it appeared as if
they had rendered a halachic decision in the presence of their
teacher—when they burned incense in the Kodesh HaKodashim.
Because fire emanated from Hashem and consumed them, the
name of Heaven was sanctified due to their act, a fulfillment of
the words: “wpr *a1ps”"—through those close to Me, I will be
sanctified. This stirred Yisrael and made them realize that if the
tall and mighty are punished so severely how much more so would
HKB”H punish them if they transgressed his precepts. In truth,
however, Nadav and Avihu were holy and pure men who sacrificed
their lives for the sake of kedushas Hashem, in place of their father
Aharon. This enabled Aharon to dedicate the rest of his life to
sanctifying Hashem in the capacity of the Kohen Gadol.

All of Yisrael Will Mourn the Conflagration
because They Caused It with the Cheit HaEigel

Based on what we have learned, we can now appreciate the
significance of Moshe’s declaration regarding the deaths of Nadav
and Avihu (Vayikra 10, 6): “mn n9w 2w n9wn 08 1920 YRw e bs'—
the entire House of Yisrael will lament the conflagration that
Hashem ignited. As explained, Nadav and Avihu were consumed
by fire, because they sacrificed their lives for the sake of kedushas
Hashem in place of their father Aharon; this enabled him to serve
as Kohen Gadol. Therefore, the entire nation of Yisrael that forced

Shvilei Pinches

Aharon to make the eigel, and thereby ultimately caused the deaths of
Nadav and Avihu, mourned the conflagration ignited by Hashem.

This now sheds light for us on the following pesukim in this
week’s parsha: “ynR =13 2w mm »nx mwn YR 'n 2317”; here HKB”H
refers to them specifically as: “yamx»132w”"—Aharon’s two sons—
rather than by their two names. He is teaching us that they died,
because they sacrificed their lives in place of their father, Aharon.
In this manner, they revealed their devotion to their father’s honor
as “rnr 223”. HKB”H goes on to prove that they willingly sacrificed
their own lives in place of Aharon: “wm’n »2a% anaaps”’—for they
merited a gentle death by “divine kiss” due to their closeness to
Hashem—as explained by the Ohr HaChaim hakadosh.

Therefore, HKB”H sees fit to warn Aharon: Y& 937 nwnbR ' anse”
1R TP AWK N718571 718 UR N31aY NUan wTIpn YR Y Y53 8197 TR, AR 1IN
“nm> Rv1—not to enter the Kodesh HaKodashim at any time he so
desired, so that he would not die. HKB”H was not warning Aharon
not to enter the Kodesh HaKodashim, so that he would not be
punished as his sons were; for, Aharon would have obeyed the will
of Hashem even without the threat or fear of punishment. Rather,
HKB”H was admonishing Aharon not to follow in the footsteps of
his sons—not to sacrifice his life for the sake of kedushas Hashem
by entering the Kodesh HaKodashim as they did. For, HKB”H did
not want him to die for the sake of kedushas Hashem; He wanted
Aharon to remain alive and serve Him as the Kohen Gadol.

RYV
“mm*—and he will not die—is inseparable from His request that

According to this interpretation, HKB”H’s statement:

Aharon not die in the manner that his sons died. For this reason,
HKB”H adds the following: nxwum 12 12 782 w11p7 UX 1908 K132 NINT”
“mo1ypY Ya1—if Aharon truly desires to sacrifice his life, he should
do so by means of the sacrificial service. He should have in mind
that everything being done to the korban should in fact be done to
him; however, he should not actually sacrifice his own life.

Thus, we can conclude that Nadav and Avihu were truly holy
and pure men, who sacrificed their lives for the sake of kedushas
Hashem in place of their father, Aharon. It was not for naught that
Moshe described them as being greater than him and Aharon. Due
to their immense kedushah, they merited a special death; their
lives expired with a “divine Kiss,” as the Ohr HaChaim explains
regarding the passuk: “mmm» ' »8% anaapa”. As to the statement
that they offered an alien fire which they were not commanded
to bring, this refers to the fact that they sacrificed themselves of
their own free will as those who are not commanded to perform a
mitzvah but choose to do so nonetheless.
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